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<Abstract>

Life and Ecosystem in Ten Plagues

Prof. Sok-Chung Chang
(Kwandong University)

This study is to identify the texts’ understanding on the
life and ecosystem of ten plagues in Exodus. By analyzing each
plague, the victims of the plague have been finalized. 1 did not
deal with the historicity of each plague but focused on the con-
tents of the plague in the texts. Also | also disagreed with the
interpretations that the plague story is a kind of anti-creation
or de-creation. It is because the plague got rid of the established
creatures but it created something new.

I have tried to grasp the damages in terms of human life
and ecology including the lives of animals and plants. And the
lives of the Egyptian people are compared to those of Israel
who have priority over the Egyptians according to the texts.
In the plague story the land and water of Egypt were devastated
and the lives of animals, plants, and even the firstborn Egyptians
were lost. In this situation the relative value between Israel and
the Egyptians was applied and it resulted from the priority of
Israel. The damage of the Egyptians and their ecosystem was
not permanent, but temporary. In this respect, | suggest the
concept of symbolism of damage. Although the damage was
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not possible to be restored completely, it only lasted a certain
period of time. As time passes by, the damage can be restored
partially. In the viewpoint of hermeneutics the new study is
required in order to find the way to explain the problem of
the partial treatment of the Egyptians and their ecosystem.



