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Intertextuality, or inner-biblical exegesis, has flourished during 
the recent decades; this approach has been instrumental in the 
study of Isaiah in particular. This methodology has generated the 
‘unity’ movement in Isaiah scholarship, through which readers find 
numerous catchwords, phrases, or themes that interconnect diverse 
parts of the book of Isaiah as a unified whole.1) Such a movement 
has consequently spurred a holistic reading of this great prophetic 
scroll and has garnered renewed interests and insights about the 
redactional relations of the formation processes, the intertextual 
relations with other biblical books, and the reception history.

The present study will add to recent observations on the inter-
textual correlations between the so-called Proto-Isaiah (PI= chs. 
1-39), Deutero-Isaiah (DI= chs. 40-55), and Trito-Isaiah (TI= chs. 
56-66). On the basis of the various scholarly findings of inter-
connections, I will propose and examine further cases of inter-

–
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textuality between Isaiah 1-2 and 54-57, as well as Psalm 1. In 
light of these correlations, this study proposes that the discrepancy 
or division between the so-called DI and TI is no more distinct 
than other joints among various chapters and sections in the book 
of Isaiah. Linguistic and thematic similarities within chs. 54-57 in 
concatenated interrelations make it more worthwhile to read with 
literary continuity rather than discontinuity. Some resultant consid-
erations regarding the implications of reading with continuity will 
conclude this study.

First of all, concerning the larger correlations within the book 
of Isaiah, scholars have observed linguistic and thematic similarities 
between Isaiah 1 and 65-66. Marvin A. Sweeney presents the resem-
blances to these chapters as a redactional “envelope” which “binds 
the whole book together into a unity.”2) The following lists are 
selective examples of the linguistic and thematic similarities be-
tween chs. 1-2 and 65-66 which various scholars have observed:

–

–
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Moreover, in addition to the explicit ring structure between 
Isaiah 1-2 and 65-66, scholars have discovered close inter-
connections between chs. 1-2 and 33. These correlations are note-
worthy in that, just as the beginning and ending chapters of the 
entire scroll share resemblances, comparable similarities can also 
be found within the first half of the scroll. Building on W. A. 
M. Beuken’s analysis on ch. 33 as a bridge (“mirror text”), which 
connects the two halves of the book of Isaiah, Sweeney presents 
notable references from ch. 33 that echo ch. 1. These allusions, 
Sweeney argues, display the function and place of ch. 33: “Whereas 
ch. 1 summarizes the themes of judgment against Jerusalem and 
Judah and the eventual restoration of Zion from the perspective 
of the coming punishment, ch. 33 looks forward to the end of 
that punishment and the resulting restoration of Zion as the site 
for YHWH’s peaceful rule.”4) The following examples are some 
of the references of inner-biblical allusions:

–

–

–

–

–

–

–

–
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– –

Now, let us consider the relationship between chs. 1-2 and 
chs. 54-57. Recent Isaiah studies have closely followed the relation-
ship between PI and TI as well as the pertinent role of the re-
dactor(s) of TI on the formation of the whole book. Adding to 
Claus Westermann’s observations, Brevard S. Childs has argued 
for the intertextual affinity between the initial sections of TI and 
Isaiah 1-2.5) Christopher R. Seitz offers a thorough follow-up analy-
sis on this case, especially on the correlations between ch. 1 and 
ch. 54. In light of his analysis, Seitz presents a thesis that “chap. 
54, sitting as it does as the preface to Isaiah’s concluding chapters 
[chs. 54-66], offers a conscious counterpoise to Isaiah’s opening 
chapter  chap. 54 was indebted to the portrayal and time frame 
of Isaiah 1.”6) The following passages are some of Isaiah 54’s allu-
sions to Isaiah 1, delineated by Seitz:

… 
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As Seitz cogently delineates how ch. 1 is reinterpreted in ch. 
54 in his study, for our purpose, the extensive list of correlations 
between Isaiah 1 and 54, provided by Seitz, should suffice the 
case on intertextuality between Isaiah 1-2 and ch. 54. Now we 
add our study on chs. 55, 56, and 57, which all contain notable 
amounts of inner-biblical allusions to chs. 1-2.

–

Just as there are similarities between Isaiah 1 and 54, there 
are linguistic and thematic correlations between chs. 1-2 and ch. 
55 which demonstrate a comparable case of inner-biblical exegesis. 
Thus, the promise pregnant in the call to repent in the opening 
chapter (1:19-20) recurs in the all-inclusive call to the people who 
lack money especially the poor, thirsty, and disenfranchised 
(55:1-2; cf. 5:13; 32:6; 41:17; 49:10). The initial promise is now 
fulfilled in a dramatic and reassuring command. Here the phraseo-
logical similarities are striking:

wlk)t Cr)h bw+ Mt(m#$w wb)t-M)

bw+-wlk)w yl) (wm#$ w(m#

The word combination of “eat”(as the verb) and “good”(as 
the direct object) occurs only in these two verses within the entire 
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scroll of Isaiah. The invitation or command to “hear” strengthens 
the affinity of these two texts. Furthermore, the unique phrase 
in 55:2, “really hear” ((wm#$ w(m#$ ), is reminiscent of the same phrase 
in the call of the prophet in 6:9 which occurs nowhere else in 
the book of Isaiah:

wnybt-l)w (wm#$ w(m#$

These connections may signify the following insights. On the 
one hand, unlike the conditional element of the promise in ch. 
1 (i.e., “if you hear” in 1:19 versus “if you rebel” in 1:20), there 
is only a positive admonition in ch. 55. The negative overtones 
with a stern warning (“you shall be eaten by the sword”) of 1:20 
are missing altogether, as if the audiences of ch. 55 should look 
forward to the grand advent of the divine banquet (cf. 25:6-10), 
as opposed to the impending judgment implicit in ch. 1.7) On 
the other hand, likewise, by repeating the unique phrase of the 
call narrative in ch. 6, the divine invitation in ch. 55 accentuates 
the uplifting mood. In 6:9, the outcome of the sinful people’s 
attentive listening was only their inability or stubbornness to 
understand. In contrast, in 55:2, they must listen attentively, not 
to misunderstand (_l)w) but to YHWH (yl)). And, the outcome 
would be for the hungry, thirsty, and repentant to eat the good, 
not the bitter punishment.

Moreover, the extended inclusion of unknown nations in Isa 
55:5 seems to echo the related descriptions in 2:2-3:

…

Mym(h-lk
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This comparison is not a verbatim correlation at all, and the 
motif of 2:2-4 occurs in many other places in Isaiah (cf. 60:3; 66:18). 
Yet, the theme of an inclusive aspect toward nations and peoples 

(55:4-5) makes the correspondence of these two texts more distinct, 
thereby, asserting the collective notions of the disciples of the serv-
ant (ch. 53) and offspring of Zion (ch. 54) with their leading role 
for nations and peoples (ch. 56).

Additionally, the subsequent exhortation to “seek YHWH” al-
ludes back to the social justice adumbrated in ch. 1. Although 
direct citations are not evident, the motif of the divine intention 
to forgive those who repent and return in ch. 55 seems connected 
to that in ch. 1:

Last, but not least, the depiction of the mouth of God and 
the divine utterance uniquely connects these two texts:

…
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The particular phrase, “for the mouth of YHWH has spoken” 
(1:20, rbd hwhy yp yk) occurs elsewhere only in Isa 34:16 (with a 
variant) as well as 40:5; 58:14 (verbatim). This phrase initiates the 
corpus of chs. 1-39 as well as the corpus of chs. 40-66. Also, the 
similar phrase in 34:16 builds a ring structure with 1:20 within 
the first half of the scroll. Here, besides the similarity of YHWH’s 
“mouth” between ch. 1 and ch. 55, it is intriguing that only in 
34:16 and 55:11, this notion contains additional commentary-like 
explications. Both 34:16 and 55:11 have additional phrases that 
expound the surety of words from the divine mouth with the effect 
as though both of these texts are commenting on 1:20. Words 
spoken from the mouth of YHWH (1:20) shall not fail their mission 
(34:16) nor return empty (55:11).

–

There is a cumulative collocation of intertextual links between 
Isaiah 1-2 and 56. A careful examination of these texts would 
suggest that these correlations are intentional.

First, scholars have identified an initial psalm-like statement 
in 56:1-2. Whether Psalm 1 is labeled as a torah-psalm or wis-
dom-psalm, I propose that the initial statement of 56:1-2 echoes 
Psalm 1 with its deliberate adaptations. The phrase, “Happy is 
the human being who does this” (Isa 56:2), is admittedly too com-
mon a phrase, although its affinity with Psalm 1 has been duly 
noted.8) Rather, a striking feature is the set of phrases that resemble 
those of 1:1:

–

–

–

–
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In these correlations, both texts contain the threefold descrip-
tions of the happy one. In Ps 1:1, a happy person’s qualifications 
are depicted in a negative way, i.e., someone who does “not” do 
such sinful things. On the one hand, the happy person in Isa 56:2 
is similarly depicted in a passive manner, i.e., someone who does 
“not” profane the sabbath or commit any evil. Yet, on the other 
hand, this person is still depicted in a positive manner as someone 
who would hold fast to the covenant requirements (note the ab-
sence of the three occurrences of the negation particle )l in Isa 
56:2).9) Either way, the more inclusive aspect of Isa 56:2 is notice-
able in the designations of the subject from “any one”(#$y)h) in 
Ps 1:1 to “any human being” (#$wn) and Md)-Nb) in Isa 56:2, as if 
the addressees include not only anyone of the Israelite community 
but also anyone from humanity, regardless of physical or ethnic 
differences.

Next, we return the focus back to chs. 1-2 of Isaiah. As 
Seitz notes, the emphasis on “justice” and “righteousness” in 56:1 
hearkens back to the pertinent messages of lament and restoration 
in 1:21, 27.10) Likewise, the declaration on the “sabbath” in 56:2, 
4, 6 makes a linguistic connection to 1:13 (“new moon and sab-

–

… 

–
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bath”). Elsewhere in Isaiah, the word “sabbath” occurs only in 
58:13 and 66:23 (the latter apparently forming an inclusio with 
1:13).11) Also, the notion of “delight” in 56:4, “who choose what 
I delight” (ytcpx), is reminiscent of the similar notion in 1:11, “the 
blood of bulls, lambs, and goats, I do not delight” (ytcpx), and in 
both of these passages, YHWH is the subject. The converse themes 
are evident in that whereas YHWH will not delight in the Israelites’ 
hypocritical offerings in ch. 1, YHWH will extend the invitation to 
the eunuchs who will choose the things in which YHWH takes 
delight in ch. 56.

Furthermore, the “foreigners” (literally, “the son of the for-
eigner”; cf. “the son of Adam” in 56:2; cf. 51:12, 14) who are 
permitted into the congregation of YHWH may correlate with 
the “nations” who ‘shall stream to it” and the ‘peoples’ who 
claim, “let us go up to the mountain of YHWH”(2:2-3).12) The 
comparable locations in both texts“ “my holy mountain” (56:7) 
and “the mountain of the house of YHWH” (2:2-3), further 
heighten the intertextual connections.13) Read together, against 

… 

#$by #$by

–

Mym(h-lk
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the prohibition toward foreign nations (Deut 23:2-9 [Eng. 23:1-8]), 
now ch. 56 asserts that YHWH will bring them into YHWH’s 
holy mountain and make them rejoice. This radical inclusion, to 
the implied audiences, can be an answer to those “nations” and 
“peoples” who yearn to enter “the mountain of YHWH the 
house of the God of Jacob” (2:3).14)

Moreover, the word combination of “burnt offerings sacri-
fices”(56:7) coheres with “sacrifices burnt offerings” (1:11), as 
these two references together build an inverted chiasm. 
Additionally, the word “prayer” (two times in 56:7) makes a distinct 
comparison with “many prayers” (1:15), considering that this word 
“prayer” occurs elsewhere only in 37:4. Last, but not least, John 
N. Oswalt notes the unique correlation between 1:24 and 56:8: 
“The only places in the OT where the phrase An oracle of the 
Sovereign Lord stands first in a sentence are here and in 1:24.”15) 
All together, the combination of the correlated words, phrases, 
and motifs makes the interconnections between chs. 1-2 and ch. 
56 very likely. Whereas God declared not to accept the sacrifices, 
burnt offerings, and many prayers of the rebellious people of God 
in ch. 1 (e.g., 1:11-17), now the prophet announces that the dis-

– … 

– – 

–

…

–
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persed diasporas (56:8), including the eunuchs and foreigners 
(56:3-7), shall be brought and admitted into the temple. That is 
not all. YHWH promises that in this “house of prayer for all peo-
ples” (56:7), God will accept their burnt offerings and answer their 
prayers.

–

Isaiah 57 shares many phrases and motifs with Isaiah 56. In 
fact, many commentators consider 57:1-2 to have originally be-
longed to 56:9-12.16) Furthermore, ch. 57 shares a similar formula 
to ch. 56 in the way it makes inner-biblical exegesis on chs. 1-2, 
in addition to allusions on Psalm 1.

First, like 56:1-2, 57:1-2 contains similar intertextual echoes 
of Psalm 1. The very beginning of 57:1 reads strikingly similar 
to Ps 1:6:

db)t My(#$r

db) qydch

Any reader familiar with Psalm 1 would anticipate that the 
wicked, not the righteous, would perish. However, Isaiah 57 begins 
with the exact opposite of the proclamation in Psalm 1. Also, 
when the psalmist declares that “YHWH knows the way of the 
wicked” (Ps 1:6), the atmosphere of Isaiah 57 is contrary: “the 
faithful ones are taken away, yet no one understands” (Isa 57:1). 
Likewise, the emphasis on the righteous in Isa 57:2, “those who 
walk uprightly will rest on their beds,” echoes the motif of walking 

–
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uprightly in Ps 1:1, “does not walk in the counsel of the wicked” 
(cf. Isa 2:5).

Moreover, as if mirroring the rhetoric of Psalm 1, the yk - clause 
of Ps 1:6 (“for ”) is found in 57:1 (“for ”) as well. The irony 
in Isaiah 57 is the reversal of the fate of the righteous pronounced 
in Ps 1:6 which follows the yk - clause: “for, because of the evil 
one, the righteous one was taken away” (Isa 57:1). And, the calamity 
about this righteous one in Isa 57:1 is caused by the wicked. Readers 
can sense that the situation in Isaiah 57 is far worse than anything 
suggested in Psalm 1.

Equally interestingly, the initial description of the “righteous 
one” in Isa 57:1 is in the singular form (occurring two times, except 
“the faithful ones” [dsx-y#$n)] in the plural). The depiction of the 
dismissal of the righteous in 57:1-2 forms an inclusio with the 
comparable depictions of the wicked in 57:20-21, “But the wicked 
are like the tossing sea “There is no peace,” says my God, “for 
the wicked.””17) Here, in 57:20-21, “the  wicked” are in the plural 
form (My(#$rh), making a sharp contrast with “the righteous one” 
in the singular form (qydch) in 57:1. This contrast seems deliberate 
in connection with Psalm 1, where the righteous one is an individual 
surrounded by the multitude of the wicked in Ps 1:1-3, even though 
the righteous ones are recognized eventually in the plural form 
in Ps 1:6.18) Just as the righteous individual is rare and often out-
numbered by the tempestuous throng of many wicked ones (Psalm 
1), Isaiah 57 paints shocking imagery of the disappearance of the 
righteous one against the bullying wicked (cf. 53:8).

Returning to the relationship between chs. 1-2 and ch. 57, one 

…
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may find further cases of intertextual affinities. For example, the 
wicked are addressed as “sons of a sorceress” (57:3); the word 
for “sorcerer, sorceress, or soothsayer”(hnn() occurs elsewhere only 
in 2:6 (Mynn() throughout Isaiah. The nuances of the indictment 
against idolatry are similar in both texts (e.g., 2:6-8; 57:8-9). Add 
the comparable connotations of the derogatory name calling such 
as the “offspring of an adulterer (P)nm (rz) and a harlot” (57:3) 
and “evil-prone offspring (My(rm (rz), corrupt sons” (1:4; cf. 14:20
).19) They are called the “children of transgression”((#$p-ydly) and 
“offspring of deception (rq#$ (rz)” in 57:4, thematically referring to 
God’s children who have “transgressed against me (yb w(#$p Mh)” in 
1:2.20)

The word “harlot”(hnzt) of 57:3 does not occur frequently 
in Isaiah(elsewhere only in 23:15-18), but it does occur in 1:21, 
“How the faithful city has become a harlot” (hnwz). The socio-reli-
gious void of justice and righteousness (1:21; 57:1-2), both in Zion 

(ch. 1) and in the community(ch. 57), makes the correlation of this 
rare word ‘harlot’ in these two texts more compelling.21) Also, 
the “oaks” (Myly), 1:29), of which the transgressors (1:28) shall be 
shamed, coincide with the pursuers of the illicit cults in 57:5: “You 
who inflame yourselves among the oaks, under every green tree” 

(Myl)).22) 
Furthermore, the expressions of “the clefts of the rocks” (57:5, 

My(lsh yp(s) are relevant to those in 2:21, “to enter into the holes 
of the rocks and into the clefts of the cliffs” (My(lsh yp(s). That 
this common phrase occurs rather infrequently in Isaiah (elsewhere 
only in 2:19; 7:19) is noteworthy. In addition, the transgressors 

–
–
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who have set their beds “upon a lofty and exalted mountain” (57:7,  
)#&nw hbg-rh l() echo the free-falling humiliation of the haughty 
and proud:

)#&n-lk l(

My)#&nhw Mymrh

Mymrh Myrhh-lk l(

tw)#&nh tw(bgh-lk l(

Although the syntaxes and nuances are not exactly the same, 
the motif of “high,” “exalted,” and “mountain” heightens the like-
lihood of intertextual correlations. W. A. M. Beuken’s remark on 
the similar phrases between 57:7 and 2:2 is significant: “Elsewhere 
in the Bible har occurs linked up with gābōah but with niśśa’ 
only in Isa. 2:2 So the combination gābōah weniśśa’ of 57:7 is 
not stereotype.”23) This motif about reversals between highs and 
lows is a predominant theme in the entire book of Isaiah.24) Isaiah 
2 establishes this theme as a resounding thesis-statement, both 
with the stern warning that “the haughty eyes of human beings 
shall be brought low, the loftiness of everyone shall be bowed 
down” (2:11a; cf. 2:17a) and with the culminating pronouncement 

–
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that “Yhwh alone shall be exalted on that day” (2:11b; cf. 2:17b). 
In fact, the initial oracle (2:2-4) declares the exaltation of the moun-
tain of YHWH: “In the later days the mountain of the house 
of Yhwh shall be raised at the top of the mountains and shall 
be exalted  ()#&nw) above the hills” (2:2; cf. 1 Sam 2:6-8). Just as 
YHWH and Zion are announced to be the highest in ch. 2, now, 
in 57:15, the “high and exalted One” ()#&nw Mr, cf. 6:1; 52:13) will 
lift up the humble and contrite who are indeed righteous against 
the daunting threats of the wicked: “I dwell on a lofty and holy 
place, but with the contrite and lowly of spirit.”25)

Now, we note the intertextual links within chs. 54-57, in order 
to examine how these chapters are closely interrelated, contrary 
to the conventional opinion of distinct separation between ch. 55 
and ch. 56. Several observations display linguistic, thematic, and 
thereby compositional affinity among these chapters. 

There are many catchwords and motifs that flow in con-
catenated fashion within chs. 54-57. Shalom Paul insightfully ob-
serves key terms that link one chapter with its preceding chapter: 
“The sequence of prophecies of Deutero-Isaiah creates a tightly 
knit tapestry by employing many of the same phrases, terms, and 
motifs in consecutive units (be they complex amalgams or single 
prophecies). These links weave together the entire work from be-
ginning to end, chapter by chapter.”26) 

For example, key catchphrases tie chs. 54-57 together. Between 

–
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ch. 54 and ch. 55, the ‘everlasting faithfulness’ (Mlw( dsx) and 
“covenant of peace” (ymwl#$ tyrb) YHWH promises toward Zion 
(2nd person feminine singular) in 54:8, 10 recur in the divine 
assurance of the “everlasting covenant of faithfulness” (ydsx Mlw( 
tyrb) to Zion’s offspring, the exilic and postexilic people (2nd 
person masculine plural) in 55:3.

Furthermore, between ch. 55 and ch. 56, an “everlasting sign” 
(Mlw( tw)) which “shall not be cut off ”(trky )l) in 55:13 is extended 
to the outgroups, such as the eunuchs, to whom YHWH vows to 
give an “everlasting name” (Mlw( M#$) which “shall not be cut off 

”  (trky )l) in 56:4 (cf. 57:8, 11). Indeed, the descriptions of the 
eunuchs correlate chs. 55-56 together in that they are the ones 
who choose “that which [YHWH] delights”(ytcpx r#$)), 56:4; cf. 
55:11), who “hold fast to [YHWH’s] covenant” (ytyrb, 56:4; cf. 
54:10; 55:3), and who “love the name of YHWH” (hwhy M#$, 56:6; 
cf. 55:13). Moreover, other notable catchwords recur in these chap-
ters: e.g., the “Holy One of Israel” (54:5; 55:5), the vocative 
“behold” (Nh, 54:15; 55:4, 5), YHWH’s “nearness” (bwrq, 55:6; 56:1; 
cf. 54:14), “joy” (hxm#$ ) upon YHWH’s people including the for-
eigners (55:12; 56:7), and “peace” (Mwl#$ ) upon Zion’s faithful off-
spring (54:13; 55:12; cf. 57:2, 19, 21).

Additionally, between chs. 54-56 and ch.57, the expression 
of the divine “anger” (Pcq) and “hiding” (rts) YHWH’s face in 
54:8-9 reverberates in the divine “anger” (Pcq) and “hiding”  (rts) 
in 57:17.27) The twofold imperative, “build up, build up” (57:14), 
is a common feature from the previous chapters (51:9, 17; 52:1, 
11; cf. 57:19). In fact, the command to “prepare the way” (Krd-wnp) 
in 57:14 echoes the same phrase (Krd-wnp) in 40:3, which follows 
the twofold imperative to “comfort, comfort” (40:1) and thereby 
forms an inclusio between ch. 40 and ch. 57. The exhortation to 
“keep justice and do righteousness” (56:1) likewise coincides with 
the previous command to “eat good  hear that you may live 

–
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seek YHWH” (55:2-3, 6). Interestingly, these words are reminis-
cent of the comparable expressions in the opening oracle: “Learn 
to do good, seek justice ” (1:17; cf. 1:19). At the same time, the 
admonition of repentance to the “wicked” in 55:7 (cf. 53:9; 
57:20-21) correlates with the adversity upon the “righteous” in 
57:1 (cf. 53:11) so that in their reciprocal connection, the beatitude 
(yr#$), “happy”) in 56:2 takes its central place.

Thematically, these chapters contain common denominators 
as well especially at the beginning of ch. 55 and at the end of 
ch. 56. Thus, the invitation to ‘all,’ especially the poor and needy, 
to “come, buy, and eat ”(55:1) recurs in a similar expression concern-
ing the corrupt leaders, “all the beasts of the field, come to eat 

” (56:9). The offer for “all” (lk) to buy “wine” (55:1) forms a 
further bracket with the divine condemnation on “all” (lk) the 
beasts who devise to attain “wine”(56:12). Whereas the righteous 
offspring of Zion are to “really hear” to eat good(55:2), the wicked 
officers are “blind” and ‘do not know’ (three times in 56:10-11). 
Interestingly, these expressions to “really hear”((wm#$ w(m#$) and “do 
not know to understand” (Nybh w(dy )l) in 55:2; 56:10-11 together 
echo the prophet’s call narrative where YHWH chastises the peo-
ple who “really hear [(wm#$ w(m#$] but do not understand [wnybt-l)], 
really see but do not know [w(dt-l)]” (6:9). Consequently, these 
corresponding catchwords and motifs in 55:1-2 and 56:9-12 neatly 
frame chs. 55-56 together further complicating the conventional 
argument for a major break between ch. 55 and ch. 56. 

Scholars have long argued that one of the key differences be-
tween ch. 55 and ch. 56 is the unique uses of the words ‘justice’ 
and ‘righteousness’ that are present only in the latter.28) However, 
the theme of the wicked and their admonition to repent occurs 
already in 55:7, “let the wicked abandon their way” (cf. 53:9; 
57:20-21; Psalm 1). In fact, the “righteous” servant is already an-
nounced to make many ‘righteous’ in 53:11 (cf. 51:1, 5, 7; 54:14; 
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56:1), paving a way into the contrasting depiction of the ‘righteous’ 
one’s unwarranted calamity in 57:1 (cf. 57:12). Accordingly, the suf-
fering servant who will make ‘many’ righteous (53:11; cf. 52:14-15; 
53:12) coincides with the barren Zion who shall have “many” chil-
dren (54:1). The invitation to the inclusive “all” who are to come 
to the salvific banquet in ch. 55 then finds its thematic expansion-or 
its radical, subversive exemplification in the divine inclusion of 
eunuchs and foreigners in 56:1-8, as opposed to the divine de-
nouncement of the reprobate leaders, idolatrous ingroups, in 
56:9-12. This subversive thematic development culminates in the 
declaration of the vindication of the “righteous” against the 
“wicked” in ch. 57.

From these observations of the inner-biblical allusions between 
chs. 1-2 and chs. 54-57 as well as linguistic and thematic con-
junctions (than disjunctions) within chs. 54-57 of Isaiah, what issues 
and implications can we retrieve? Here I would like to expound 
three resultant issues, followed by concluding remarks.

First and foremost, these intertextual links provide substantial 
evidences to reconsider the commonly considered division between 
ch. 55 and ch. 56. Put another way, DI (chs. 40-55) and TI (chs. 
56-66) are fluid in their formal and thematic compilations and such 
fluidity demonstrates the final redactor(s)’s intention for chs. 40-66 
to cohere more tightly and integrate more homogeneously.29) It 

…
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is perhaps overdue to say farewell to the so-called Third Isaiah,30) 
especially with regard to the claims that there once independently 
existed an isolated unit of chs. 56-66 and that this unit inherently 
deserves an interpretive treatment on its own as a separate entity.

Some of the main claims of TI ever since Bernhard Duhm’s 
major theory include that ch. 56 starts a drastically new unit with 
language and theme different from DI and also betrays a changed 
setting of postexilic return in Yehud. Recent studies have added 
another perspective that chs. 56-66 build a chiastic format with 
chs. 60-62 as a central nucleus.31) In light of the observations and 
discussions presented above, I join the scholars who have chal-
lenged this theory.32) We have observed that chs. 54-57 consistently 
and uniquely contain numerous cases of intertextual echoes of chs. 
1-2. The ranges of linguistic and thematic correlations are sub-
stantial enough to consider deliberate inner-biblical allusions. 
Furthermore, are the divisions and distinctions between chs. 54-55 
and chs. 56-57 as explicit as has been considered?33) To the con-

–
–
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trary, chs. 54-57 exhibit many internal catchphrases and motifs that 
help form these chapters in mutual connectedness, as opposed 
to disjointedness between chs. 54-55 and chs. 56-57. Put another 
way, common features within chs. 54-57 are too strong to uphold 
their compositional discrepancy compelling. Paul D. Wegner offers 
a similar observation: “Duhm’s break between Isa 55 and 56 is 
likewise questionable. Is Isa 55 really intended to conclude 
Deutero-Isaiah? It is far too simplistic to suggest that the phrase 
‘Thus says the Lord’ beginning ch. 56 indicates a new oracle.”34)

Where then do we find major breaks within chs. 40-66, as 
well as within the book of Isaiah? Ironically, the most evident 
disjoiner should be the gap between ch. 39 and ch. 40, which 
Abraham Ibn Ezra already noted in the twelfth century.35) 
Text-critically, another notable marker lies in the scribal gap of 
three lines between ch. 33 and ch. 34 in the Isaiah scroll of Qumran; 
and for this reason some scholars propose to divide the entire 
book of Isaiah into two parts: chs. 1-33 and chs. 34-66.36) Likewise, 

–
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rhetorically, the oracles against the nations section of chs. 13-23 
with key markers of )#&m  (“burden” or “oracle”) can uniquely stand 
alone. Similarly, the collection of ywh-oracles (“woe”) in chs. 28-33 
shares comparable features with chs. 1-12. In other words, these 
dividers could equally cause us to claim many “Isaiahs” even within 
chs. 1-39.

How about within chs. 40-66? Proposals to subdivide have been 
diverse and contentious as well. Other than the conventional way 
to divide chs. 40-55 and chs. 56-66, many scholars have suggested 
that the most notable, and explicit, marker lies at the difference 
between chs. 40-54 (where the “servant” is consistently in the sin-
gular form) and chs. 55-66 (where the “servants” are consistently 
in the plural form).37) Alternatively, Reinhard G. Kratz’s ob-
servation of the identical markers, “Here is your God” (40:9) and 
“Your God reigns” (52:7), presents a salient case of considering 
chs. 40-52 as an original collection, bracketed by “the herald of 
good news.”38) Moreover, many scholars recently suggest two sub-
divisions of chs. 40-66: chs. 40-48 (the prophet located in Babylon) 

– – – –
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and chs. 49-66 (the same prophet upon return to Yehud).39)

All in all, the divisions (whether by formality or by content) 
within chs. 1-39 are more vivid and heterogeneous than those with-
in chs. 40-66: indeed, chs. 36-39 are the most out-of-place section 
that abruptly breaks the flow within the book of Isaiah. Hence, 
for an alternative lens, I propose that one apparent formal marker 
within chs. 40-66 is the proverb-like closing phrases at the end 
of chs. 48 and 57 (compare the term “peace” in association with 
“the wicked” in 39:8; 48:22; 57:21; 66:24). This pattern of markers 
seems to resemble the doxologies at the end of each of the five 
collections of the book of Psalms. Therefore, at least two possible 
structural divisions can be considered in chs. 40-66. On the one 
hand, the conventional separations of chs. 40-54/55 and chs. 
55/56-66 do show interpretive merits. Yet, on the other hand, 
equally justifiably, the demarcating markers may signal threefold 
separations of chs. 40-48, chs. 49-57, and chs. 58-66 (ironically, 
nine chapters in each section).40) Hence, the final form of chs. 
40-66 invites readers to use at least two pairs of lenses to compre-
hend and appreciate this aesthetic poetic collection.

Second, this widespread web of allusions probes a pertinent 
question. If the cases of intertextuality occur substantially and 
somewhat consistently in chs. 54-57, what ramifications would they 
have concerning the formation of DI and TI? As to the intertextual 
correlations between chs. 1-2 and chs. 54-57, we also posit the ques-
tion concerning the direction of redactional influences. Did the 
redactor(s) of chs. 54-57 read and incorporate the words and no-
tions of chs. 1-2? Or did the redactor(s) of chs. 1-2 reframe these 

–
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initial chapters of Isaiah by way of excerpting key phrases and 
motifs of chs. 54-57? In other words, as Jacob Stromberg recently 
proposed, did the TI’s redactor incorporate inner-biblical exegesis 
of chs. 1-2 into chs. 54-57, in mutual directions, both as the reader 
and the final redactor?41)

Detailed analysis and scrutiny of these crucial issues would 
require a more extensive and lengthier study. It seems feasible 
to argue that the redactional effects of the final form may have 
been mutual and multifaceted rather than one-directional. With 
regard to the cases of inner-biblical allusions and exegeses, it is 
plausible to consider that chs. 54-57 pick up the key phrases and 
motifs of chs. 1-2.42) To restate, the final redactor(s) intended the 
composition of the Isaiah scroll to read as if the thesis-like pro-
logues of chs. 1-2 both anticipate the correlated recurrences in 
the subsequent texts such as chs. 54-57 and subsequently influence 
the DI’s and TI’s intertextual adaptations in light of the shifted 
sociohistorical settings and implied readership.43) These features 
are more evident in the ways chs. 54-57 not only echo similar 
phrases and themes of chs. 1-2 but also reinterpret them either 

… 
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by means of reinforcing (with comparable accusations and/or an-
nouncements) or reversing (from negative to positive messages). 
These aspects further demonstrate the significant roles the final 
redactor(s) must have played on the overall formation and themes 
of the book of Isaiah.

Third, inasmuch as chs. 54-57 allude to the language and con-
cepts of chs. 1-2, so they borrow and reuse from various other 
parts of the book of Isaiah as well as other books of the Hebrew 
Bible. As briefly noted in the study above, there are numerous 
cases of interconnections between chs. 54-57 and the rest of Isaiah. 
Likewise, among other books of the Hebrew Bible, the book of 
Psalms stands out for this issue, though Isaiah and the twelve 
prophets too share much in common in terms of themes and 
formation. Admittedly, scholars have already noted close inter-
textual relationships between Psalms and Isaiah.44)

What would this case of inner-biblical exegesis of Psalm 1 
imply for understanding the book of Isaiah? It indicates that the 
redactor(s) of DI and TI, as well as PI, freely referred to the 
popular and powerful texts in order to affect their audiences by 
conveying similar or renewed messages, whether those references 
came from other parts of the book of Isaiah or from additional 
books/traditions. The Isaianic texts can be better understood when 
we find those echoes of inner-biblical exegeses and interpret them 
in light of the related words and themes. 

One of the predominant themes in Isaiah 54-57 and in fact 
the entire book of Isaiah is the theme of the “righteous” versus 
the “wicked” of Psalm 1. It is thus my contention that, alongside 
other major themes, the theme of the “righteous” versus the 
“wicked” is a foundational thread that runs throughout the entire 
book of Isaiah (not just as a social tension apparent in the final 
chapters).45) The community or tradents of the final redactor(s) 

–
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may have had to wrestle with this incessantly reappearing social, 
religious, and political tensions between the (often disenfranchised) 
righteous and the (mostly power-holding) wicked. It is striking that 
the theme of the schism between the righteous and the wicked 
is not only pervasive in the book of Isaiah but also pivotal in 
the final composition of the book of the twelve prophets (cf. Mal 
3:13-21 [Eng. 3:13-4:3]), let alone the book of Psalms.

The irony is that the wicked can be not only the heinous 
Assyrians or Babylonians but also the Israelites, the children of 
God (chs. 1-2 and also chs. 63-66). At the same time, the righteous 
can be not only the virtuous king (chs. 36-39), as a model after 
YHWH the divine king, but also the humble and contrite, including 
the exiles and “servants” of YHWH as well as the eunuchs and 
the foreigners (chs. 54-57). Just as the book of Psalms opens with 
Psalm 1, together with Psalm 2, as a dual introduction to the whole 
book, and, in fact, to the entire Writings (ketuvim) section, so too 
the book of Isaiah opens in chs. 1-2 and echoes in chs. 54-57 
with the intertextually comparable delineations of the existential 
and conceptual fluidity between the righteous and the wicked, by 
means of their shifting addressees, the ambiguity (anonymity) of 
their identities, and the tension between the two (or more) parties 
and communities.46)

–
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In conclusion, what implications can these observations and 
proposals entail in reading and interpreting the book of Isaiah? 
First, this study further heightens the validity and significance of 
looking at the book of Isaiah in its present form. Admittedly, we 
cannot discount various potential redactional and scribal processes 
that would span over four centuries. Still yet, inasmuch as dissecting 
and reconstructing compositional strata are invaluable, studying the 
intricate interconnections and intentions as well as the social set-
tings of the final form can be fruitful.47) For this reason, and in 
light of observations and rationales delineated above, it is no longer 
convincing to consider that there existed an originally independent 
unit called Trito-Isaiah in chs. 56-66.48) These chapters seem more 
integral to the preceding chapters.

Second, discovering and investigating manifold intertextual or 
inner-biblical allusions continue to be productive, especially in the 
study of the book of Isaiah. In this lengthy scroll, there are bounti-
ful cases of concatenated links of key words, motifs, and ex-
pressions as though the whole scroll is an artfully interwoven tapes-
try or a complex web designed by a spider-poet.49) Such awareness 
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and appreciation of the complicated richness of this great scroll 
can be painstaking but rewarding, just as one must examine both 
each independent tree and the entire forest to comprehend the 
topography of a mountain.

Finally, the issues concerning the authorship of chs. 40-66, with 
attention to the similarity within chs. 54-57, lead to the issues and 
implications of the locales and social settings of these chapters, 
and the entire book of Isaiah. Scholars for many centuries have 
debated as to who the servant is, where the author(s) of chs. 40-66 
must have resided, what communities are meant by the “remnants” 
(“those who returned from Babylon” or “those who never left 
but remained in Judah”), which groups are the righteous and the 
wicked, and so on.50) Current Isaiah scholarship continues to tackle 
these frustrating yet fascinating matters. 

In the meantime, it is marvelous to note the anonymity of 
so many of these agents, groups, and communities.51) It remains 
appropriate to conjecture what political parties, religious groups, 
or ethnic identities are meant in the texts of Isaiah. Nevertheless, 
reflecting on the pain-stricken history of Korea during the colonial 
occupation era of the last century, one wonders whether we can 
accurately pinpoint and label one individual or group as pro-im-
perial, anti-imperial, patriot, traitor, righteous, or wicked. 
Perspectives may change, as the same group’s ideology may shift 

–
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over time, or contentious groups may merge because of shared 
needs or contexts to survive. Yet certain values do not change. 
And this fact can offer profound implications for today’s readers, 
just as it would have made upon the ancient readers. That is to 
say, whoever you are, what faith tradition you uphold, or to which 
party you may belong, you should always strive to pursue righteous-
ness (1:17; 51:1), share solidarity with the humble and afflicted 
(57:15; 66:2), and listen to the word of YHWH that stands forever 
(40:8). Ultimately, all of us, each community, should pay heed
“really hear” (6:9; 55:2) to the passionate exhortation of this be-
loved prophet Isaiah that we should never forget to be penitent, 
especially those with power and privilege:

Canon, Redaction, Formation, Deutero-Isaiah (Second Isaiah), 
Trito-Isaiah (Third Isaiah), Unity, Intertextuality, Isaiah 54-57, 
Isaiah 1-2, Psalm 1

주요어

캐논정경 편집 본문 구성 제 이사야 제 이사야 통일성 상호텍

스트 해석 이사야 장 이사야 장 시편 편
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Scholars have persuasively presented that Isaiah 1-2 and 65-66 
share close linguistic and thematic connections. Brevard Childs, 
in his Isaiah commentary, continuing Claus Westermann’s ob-
servations, argues that the initial sections of the so-called Third 
Isaiah also share close linguistic affinity with Isaiah 1-2. This study 
will examine this claim further with close attention to the inter-
textual connections between Isaiah 1-2 and 54-57. The study will 
enlist and investigate the cases of intertextual correlations and, sub-
sequently, assess what kind of inner-biblical exegetical work is evi-
dent in these two interrelated units as well as within 54-57. Then 
we will assess how this analysis may shed further lights on the 
compositional complexity of Isaiah 40-66 as well as literary, social, 
and theological implications concerning the book of Isaiah as a 
whole.
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초록

제 이사야의 타당성 재평가 

이사야 장에 나타난 상호텍스트적 공통성 

이사야 장및 시편 편과의 연관성을 중심으로

김현철

최근 이사야 학자들은 이사야 장과 장이 상호간에 언어및 

주제적으로 중요한 연관성을 내포하고 있음을 논증했다 베스터만과 

차일즈는 제 이사야의 앞부분도 이사야 장과 유사한 관계를 지니고 

있음을 주장하였다 본 연구는 제 이사야와 제 이사야가 맞물린 이사

야 장 모두가 이사야 장과 시편 편과도 상호본문적 공통점들

을 갖고 있음을 찾아내려 한다 이와 아울러 이사야 장 자체 내에 

있어서도 장과 장이 서로 명백한 구분이 된다는 전통적 견해

에 반하여 상호간에 문맥적으로 밀접한 유사성들이 있음을 밝히려 한

다 이를 통해서 장을 제 이사야로 그리고 장을 제 이사야

로 분리하는 주장의 타당성을 거부하며 오히려 장의 공통점과 

연계성을 이해함으로써 이사야서 전체 맥락 속에서 편집과 구조와 신학

적 의미를 이해하는데 어떤 도움과 의미가 있는가를 고찰해 보겠다


